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The Imperfection Argument
	The Imperfection Argument, which is both an argument of explicitly existing forms and our perception of a prior concept on them (Phaedo 74-76), has often been used in solving problems. In the discussion written in the middle fourth century B.C.E., Plato interestingly offers a solution to the origin of our knowledge on different ideas and their identification to the sensory experience objects. He used a variable ‘F’ to represent a concept such as beauty, equality, and justness concepts he assumes explicitly exist. Also, he interestingly claims in the argument that our soul exists before birth. Indeed, the argument is applied by scholars in different fields of thought in solving fundamental reality issues. This paper, therefore, discusses and criticizes the argument’s problems and consequences for metaphysics and epistemology. 
	According to the imperfection argument, there exist nothing like perfection (Nehamas, 1975). Plato argues that perfection can only exist in the realm of philosophers and not in the physical world. He further contends that perfection lives alone in the realm of thought. Furthermore, the field of view only exists after considering one ideal aspect, after that comparing the two. Other comparisons to follow are just copies of the initial ideal. The initial ideal he calls the Form.
Plato does not establish the existence of the forms but instead assumes they explicitly exist. The Forms, he maintains, are recollected by observing sensible objects. The latter intellectual process is happening because, arguably, they are two different things. In consequence, therefore, the forms are always different from the objects of ordinary experience. From these assumptions, he decides not to establish the existence of the Forms but rather the difference and its significance.
[bookmark: _GoBack]Nonetheless, controversies still exist on Plato’s take on identifying the difference. Plato, for instance, argued that equal stones and sticks could be seemingly equal to one and not to another (Nehamas, 1975). Philosophers have argued in what way he took the two kinds of things to be different for a critical sentence that can be understood philosophically and grammatically differently. Notwithstanding, the orthodox have explained that Plato is not talking of controversies and that he meant a stone is seemingly equal to one stone and not to another. Despite the orthodoxy’s view, I think Plato said that a pair of stones or sticks could appear identical to one individual and not to another.
In the argument, Plato makes an assumption on two kinds of things he says to be equal. First, he talks of stones and sticks, which are ordinary objects of experience, to be equal. Second, he talks of the ‘equal’ itself to be equal. In identifying the difference, one must acknowledge the equal itself to be equal. In so doing, we come to think of the 'equal' itself at the moment we experience sensible equals. Interestingly, the moment this happens, the recollection condition will have been met.
The recollection condition explains that we can only think of the things we have experienced before (Lovibond, 2016). Incidentally, the Forms theory is a pivotal recollection condition aspect. According to Plato, forms are imperceptible through the senses, and through them, we can find the standards to measure a particular object’s deviation from the ideal. However, the forms he says never manifest in the physical world in the same way they do in the invisible world. Besides, Forms because of their intangibility cannot be understood using senses. It is for this reason that he argues that all copies of the forms found in the physical world are imperfect, resultantly eliminating the perfection idea in real sense.
The argument notes that we’ve had senses before birth. Indeed, the perceived thoughts are what allow as to decide the truth of any proportion. For instance, Plato is saying in the equality example that the equal itself is equal. The factor 'is equal' is applying to the pair if sticks or stones and to the 'equal itself.' With that said, a distinction is between equal itself and the sensible objects that are perceived to be equal. If not enough, an explicable difference exists between the non-sensible equal itself and stones by the fact that they are equal in different ways. 
Reinstated, it is arguable that the sight of an object or event makes us recollect another. Having some initially perceived standards in our senses is what enables us to measure how much an object or event lacks or possesses a particular form (Lovibond, 2016). Plato argues that for one to evaluate and assess similarities and differences to an object under study, one must compare it to the recollected memory. Examples of the forms perceived in mind in this argument include beautiful, good, size, and equal. For one to know that a stone is big, he must relate it something else, presumably a big stone. Recollection, according to Plato, should not consist of more than uncovering of the existing relationship, however. Therefore, knowledge relies on the recognition of perceived Forms.
Plato warns against soul contamination by senses' pleasure and corruption. In his suggested metaphysics, he does not give a definitive conception of the human soul and the ideal living ways, but only warns against soul contamination. He warns against contamination but does not advise on human behavior beyond the perfect way of life, however. Worldly temptations are inevitable, and it is the exact picture of human life. Besides, corruption is also arguably unavoidable in today's world if not from the beginning of the world. With the preceding, scholars some scholars have often disagreed about the Forms theory. The disagreement also comes because of Plato's confinement to a small range of equality, tallness, beauty, health, and justice Forms.
According to the argument, we can discern a degree to which an object is F. Discerning is possible on the fact that we have the sensible (opinionable) and intelligible (knowable) domains of Forms. A correlation, therefore, exists between sensible objects and their cognition; distinguishing is based on that it is related to and effects. According to the argument, knowledge is that which is whereas opinion is an intermediate between ignorance and knowledge. Furthermore, Plato argues that sensible objects that are and are not while Forms are absolute. Thus, according to him, a sensible object X is both f and not -f, and if Form F corresponds to f, it is merely f. Plato is primarily saying whereas true perceptions about Forms are absolutely true, the ones about sensible objects are never completely true.
Plato, in his argument, is only trying to show that the equal itself is distinguishable from all sensible equals because although equal objects are unequal, the equal itself is not unequal.  In the above F explanation, he concludes that sensible things X are never f primarily because there exists a good reason for being f as there is for claiming that they are not -f. The equal itself has, therefore, a distinguishable property that sensible equals lack, that is of invariably appearing equal.
To that point, it should, therefore, be clear what sensible equals lack. Plato sets it clear in its argument that sensible equals lack invariably appearing to be equal. The preceding is what makes the sensible world imperfect. According to Svavarsson (2019, p. 71), in the sensible world, there is no epistemic consistency. In regards to the preceding, the imperfection world is evident following Plato’s assumption that an object must appear invariably equal to be regarded as equal. The only thing fulfilling the latter knowledge condition is the Form "it itself." Besides, the only invariably equal appearing thing is the equal itself, equality.
Unlike Forms, sensible can suffer from conflicting appearances as their deficiency (Nehamas, 1975). Plato, as illustrated earlier, contrasts Forms knowledge, the ones we are born with and recollect, with sensible perception, those that prompt recollection. So, sensible judgments are pointers, whereas Forms are objects of knowledge. However, remember that with the fact that sensible equals do not appear invariably equal, we, therefore, do not know what sensible things are (unequal or equal). 
In the above sense, it is through our opinion faculty that we find the power to ascertain the truth about sensible objects. On the other hand, the knowledge faculty gives us the ability to determine the authenticity of absolute perceptions about Forms. Based on this, Plato conceives that recognition that they exemplify a given structure or participate in a particular form is the first step in explaining a phenomenon. Despite being criticized by other scholars, this is how precisely science proceeds. The two faculties consequently lead us to the knowable and the unknowable.
 Svavarsson (2009), claims that different epistemic status exists between forms and sensible. Plato, in his argument, notes that because sensible things yield conflicting appearances, and therefore, we do not know them. On the contrary, we know Forms because they invariably appear in a similar way. Conclusively, sensible things are not knowable, whereas Forms are not knowable. It is not ontological but rather epistemic distinction.
The Imperfection Argument primarily tells that it is a form or structure of an object that is considered real. The concept borrows significantly from the Pythagorean view that shares the same view stated. Plato refused to accept popular opinion only because they proved themselves to be the representation of the truth. He termed them to be counterfeit realities only because he understands that there is nothing like the truth. It, therefore, becomes hard for people to think of, for instance, the perfectly just society if they have never experienced it before, according to the theory of recollection.

The Imperfection Argument, as illustrated above, depicts that Plato believed in two worlds; illusional and intelligible. Whereas in the later things are eternal and therefore unchangeable, the former shows a world of ideas where views are grasped in mind and not in the senses. Plato argues that the intelligible world is where perfection exists and not on the earth we live in. On earth, things are illusionary, and all the objects we associate with are just shadows of their real copy. Moreover, the argument further notes that all groups of objects with the same defying properties must have an ideal form.
Admittedly, the imperfection of F cannot be pointed out in the absence of a perfect F. In simple terms; you can't sin if there is no righteousness. You can't, similarly, be part of a whole that never exist in the first place. The latter, for that reason, introduces the concept of partiality as a sort of imperfection. Notably, we live a pervasively imperfect life pointing towards perfection. Perfection assumes that our lives are considered flawed; had there be no perfection, we couldn’t have felt short of some things. We do yet.
The Imperfection Argument is very critical in today's problem-solving. Without Plato's Forms, we wouldn't be able to discuss and even critique general world futures. These include justice, equality, beauty, among many more. The agreement or disagreement about these features of the real world wouldn’t be possible because of the lack of knowledge of their essence. Without the recognition of the Forms, the strongest would perhaps have been the right during an argument as we couldn’t find grounds to base our contrary arguments. Nevertheless, individuals still see Forms in different ways. The Forms can, therefore, be subjective, and not according to Plato's suggestion that they are universal. Besides, Plato's argument that we have perfect entities knowledge suggests then that we might have encountered them before birth; an opinion of meeting the ideal entities before birth brings controversies on the existence of the soul before birth.
In eventuality, to mean there is no perfection in the world we live in. It is on the ground that an ideal can never hold up to the reality that we can argue so. But still, if we perceive objects to be imperfectly F, then inevitably we must know of a perfect F. Nonetheless, philosophy is an argumentative subject. There is always no correct answer, and in case one can ever argue on the contrary and prove the existing of perfection, then scholars can still join his/her school of thought. Like for Plato, he created his beliefs and validated his argument through several assumptions, some named above. According to some philosophers, the chances of finding perfection on this earth are slim, however. 
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